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Althusser's death in October of 1990 provided the occasion for these essays, which re-examine his work, its influence, and its reception. Although his tragic insanity ended his career, his reputation has grown steadily: many Anglo-American literary and social theorists employ his concepts of "overdetermination" and "interpellation"; several volumes examine his life, politics, and ideas; a number of anthologies reproduce his essays; numerous surveys of recent literary theory devote a chapter to his work; and quite a few distinguished theorists, including Fredric Jameson, Terry Eagleton, Catherine Belsey, and Tony Bennett, have considered themselves "Althusserians" or have elaborated his views. ' This impressive influence warrants the re-examination provided by the essays collected here. In addition, the growing recognition of Althusser. In "Althusser's Mirror," Carsten Strathausen, who elaborates the Lacanian aspects of Althusser's theory, argues that while rationalist accounts of Althusser's theory reduce ideology to falsehood, Althusser's account of ideology construes individual subjectivity in a positive, Lacanian manner. Althusser's belie f that science is a discourse without a subject parallels Lacan's belie f that in the Symbolic Order the Subject and the Other are alienated. Althusser's account of interpellation, which explains how ideology recognizes individuals as subjects, takes for granted Lacan's notion of the mirror stage. Althusger repudiates the plenitude of the subject, whose interpellation conceals its lack; Lacan shows that the subject's failure to express itself in language makes the subject a void. However, Althusser, whose subject is too much like Lacan's ego, fails to distinguish between the "I" of the split subject and the "ego" of the subject's imaginary self-identity. What is more, Althusser rejects the self-consciousness implied by the subject's lack of plenitude and its suturing interpellation. To preserve critique, a Lacanian version of the Althusserian subject would have to overcome these limitations.
In "Father Knows Best," Judith Roof complains that Strathausen "stretches" the parallels between Lacan's mirror stage and Althusser's interpellated subject. More precisely, she exposes the familial politics behind such parallels. She argues that, since Althusserian science justifies itself in terms of its ruptures with traditional theory, it cannot logically claim Jacques Lacan as a legitimizing figure. Demonstrated by Strathausen and by Althusser, this inconsistency reveals the paternal politics whereby the influence of the father legitimates the son despite the son's rebellions. 
